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Cor ad cor loquitur.

Heart speaketh unto heart.
Cardinal Newman’s coat of arms

Veni Creator Spiritus.

Come, Creator Spirit.
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Preface

T'he Emergence of the Catholic Tradition begins the pub-
lication of my history of Christian doctrine, which I hope
to complete in five volumes within the next decade. In this
volume I have sought to set down the development of
what the Christian church believed, taught, and confessed
between 100 and Goo. The second volume of The Chris-
tian Tradition will cover the history of Christian doctrine
in its Greek, Syriac, and early Russian forms from 600
to 1700 (although, strictly speaking, its account of the
“non-Chalcedonian” churches will begin before 6oo) and
will bear the title, The Spirit of Eastern Christendom. In
The Growth of Medieval Theology I shall carry the story
of Christian teaching in the Latin church from 6oo to
1300. Volume 4, also confined to the West, will be called
Reformation of Church and Dogma, 1300—1700. Then in
the final volume, Christian Doctrine and Modern Culture,
I plan to put the Eastern and the Western developments
back together, as they once more faced a common
situation.

The Christian Tradition is, therefore, a five-volume
work with a single overal] concept guiding its composition
and organization. At the same time each of its volumes is
designed to be a self-contained unit, independent in its
presentation from any of the others. If for example, a
student of medieval art or Reformation politics wants to
find the doctrinal background for his field, he should be
able to use the appropriate volume of this set as a book
unto itself. Each volume carries its own title and, hope-
fully, its own message. Nevertheless, the work as a whole
is intended to take on the audacious and yet necessary

ix



PREFACE X

task of starting at the beginning of the history of Christian
doctrine and continuing to the twentieth century As the
author of articles and even entire monographs on subjects
which have recerved a sentence or two in this account, I
am acutely aware of the dangers 1n any such enterprise
But that awareness 1s outweighed by the conviction, which
I share with Sir Steven Runciman, that the supreme duty
of the historian 1s to write history, that 1s to say, to attempt
to record 1n one sweeping sequence the greater events
and movements that have swayed the destinies of man
The writer rash enough to make the attempt should not
be criticized for his ambition, however much he may
deserve censure for the inadequacy of his equipment or
the manity of hus results’ (A Hustory of the Crusades
[New York, 1964-67}, 1 x1)

This volume 1s based on a study of the primary sources
in the original languages—Greek, Syriac, and Latin To
cite these, I have devised a system of marginal annotation
which will, I hope, serve the interests of the scholar and
the needs of the student simultaneously, without intrud-
ing the apparatus of erudition on the reader who 1s not
interested (not yet interested or no longer interested) 1n
the footnotes I have, of course, consulted the sources 1n
translation as well and have felt free to adopt and to adapt
these as seemed suitable The book has also derrved much
benefit from secondary works, a small number of which
are indicated 1n the Bibliography, where I have given
preference to the books from which I have learned the
most and to those books which will take the reader to
the next level of specialization

With the reader in mind I have sought, even when
technical theological terms were unavoidable, to define
them upon their first significant appearance, the index
will serve as a guide to such definitions The index will
aJso serve as a means of i1dentifying the proper names that
are quoted or cited in the text By using the index and
by working his way through the narrative, even some-
one who knows no church history and no theology should
be able to follow the plot and watch its movement In this
way I strive to meet the needs of the two sets of readers
to whom I have, with equal interest, addressed this book
students of theology and church history, who are con-
cerned with the history of Christian doctrine because it
1s Christian, students of intellectual history, who are con
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cerned with the history of Christian doctrine because
it contains important and influential ideas. Being at one
and the same time a historian of ideas and a historian of
the church, I hope that both groups will be able to read
this book and to benefit from it.

I wish I could thank everyone who has helped me on
the way, but there are a few whom I simply must thank:
my Doktorvater, Wilhelm Pauck, who was a student of
Adolf von Harnack and has been my mentor; my stu-
dents in the history of doctrine during almost a quarter-
century, who have watched this exposition develop; the
National Endowment for the Humanities, whose grant
of a senior fellowship enabled me to do the job; pub-
lishers of my previous works, who have granted me
permission to quote myself; colleagues at various uni-
versities, especially Daniel J. Boorstin, with whom I dis-
cussed the conception of the work as a whole; hearers
and readers, some of them anonymous, whose evaluations
and criticisms compelled me to improve the book; and
Mrs. Margaret Schulze, my former secretary and editorial
assistant, who saw the project through almost to the point
of completion.
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1 Cor.13:13

Some Definitions

What the church of Jesus Christ believes, teaches, and
confesses on the basis of the word of God: this 1s Chris-
tian doctrine. Doctrine is not the only, not even the
primary, activity of the church. The church worships God
and serves mankind, it works for the transformation of
this world and awaits the consummation of its hope in the
next. “Faith, hope, love abide, these three; but the great-
est of these is love”—love, and not faith, and certainly
not doctrine. The church is always more than a school; not
even the age of the Enlightenment managed to restrict
ot reduce it to its teaching function. But the church can-
not be less than a school. Its faith, hope, and love all
express themselves in teaching and confession. Liturgy is
distinguished from ceremonial by a content that is de-
clated in the Credo; polity transcends organization be-
cause of the way the church defines itself and its structure
in its dogma; preaching is set apart from other rhetoric
by its proclamation of the word of God; biblical exegesis
avoids antiquarianism because it is intent on discovering
what the text teaches, not merely what it taught. The
Christian church would not be the church as we know
it without Christian doctrine,

All this is, strictly speaking, a description rather than
a definition of Christian doctrine. And since this history
deals with the development of Christian doctrine, the
definition of doctrine, which has itself developed, should
perhaps be postponed to the end and formulated a
posteriori. For “doctrine” has not always meant the
same, not even formally. In fact, the word is used in the
parlance of the church (and will be used in this book)
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in a sense different from the sense 1t has 1n the Bible
(and 1n books on biblical theology) When the Old
Testament speaks about “instruction’ or the New
Testament about “the doctrine, this includes teaching
about both confession and conduct, both theology and
ethics A separation between them 1s fatal, a distinction
unavoidable, just as 1n the New Testament itself “‘farth’
and “works are distinguished without being separated
Indeed, at the risk of oversimplification, the specification
of what 1s meant here by Christian doctrine may tenta-
tively be said to proceed from such New Testament dis-
tincttons When 1t 1s said that “‘even the demons
believe” and presumably believe aright, it 1s their “doc-
trine’” 1n the churchly sense of the term that is being
referred to But when the New Testament speaks of
“doctrines of demons,” 1t seems to be refetring chiefly
to distortions of the standards of Christian conduct An
anctent Christian collect addresses God as the one “in
knowledge of whom standeth our eternal life, whose
service 1s perfect freedom,’ distinguishing between the
knowledge of God and the service of God Christian doc-
trine may be defined as the content of that saving knowl-
edge, derived from the word of God

Already 1n the early centuries, Christian thinkers began
to distinguish between that instruction which was 1n-
tended “to make known the word concerning Christ, and
the mystery regarding hum’ and that instruction which
was intended “'to point to the correction of habits ” At
least 1in part, the distinction was suggested by the pro-
cedure of the New Testament itself Theodore of
Mopsuestia noted that both 1n the Epistle to the Romans
and in that to the Ephesians the apostle Paul first set
forth “dogmatic sermons,” defined as “sermons which
contain an account of the coming of Christ and indicate
the blessings which he has conferred upon us by his
coming,” and then went on to “ethical exhortation”
The great commission 1n Matthew 28 19 likewise was
seen as a division of Christian discipline 1nto two parts,
“the ethical part and the precision of dogmas,” the
former being contained in the commandments of Jesus
and the latter in the “tradition of baptism ” This meant
that “the method of godliness consists of these two
things, pious doctrines and virtuous practice,” neither of
which was acceptable to God without the other Both
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forms of instruction belonged in the pulpit and in books
about Christian teaching. The standard manual of doctrine
in Greek Christianity, the Orthodox Faith of John of
Damascus, discussed not only the Trinity and christology,
but also such matters as fear, anger, and the imagination.
Its later counterpart in the Latin church, the Sentences of
Peter Lombard, included in its third book a treatment of
the virtues created by grace. The two branches of theology
were not permanently separated until the work of the
seventeenth-century Protestant theologian, Georg Calix-
tus, but the distinction between doctrine and life had
been in force long before that division of labor was
effected.

Our opening definition requires more detailed specifica-
tion. Christian doctrine is the business of the church.
The history of doctrine is not to be equated with the
history of theology or the history of Christian thought.
If it is, the historian runs the danger of exaggerating the
significance of the idiosyncratic thought of individual
theologians at the expense of the common faith of the
church. The private beliefs of theologians do belong to
the history of doctrine, but not simply on their own
terms. For one of the most decisive differences between
a theologian and a philosopher is that the former under-
stands himself as, in Origen’s classic phrase, “'a man of
the church,” a spokesman for the Christian community.
Even in his theological speculations and in his polemic
against what may have been public teaching in the church
of his time, a theologian such as Origen knew himself
to be accountable to the deposit of Christian revelation
and to the ongoing authority of the church. His per-
sonal opinions must be set into the context of the devel-
opment of what the church has believed, taught, and
confessed on the basis of the word of God. It is usually
difficult, and sometimes impossible, to draw the line of
demarcation between the teachings of the church and
the theories of its teachers; what the teachers thought
often reflected an earlier stage in the development or
anticipated a later one. Yet it is this development of
church doctrine that will be the special object of our
investigation here.

Doctrine is what is believed, taught, and confessed.
Ever since its emergence as a distinct field of investiga-
tion in the eighteenth century, the history of doctrine has
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concentrated on what is confessed, that is, on dogmas as
the normative statements of Christian belief adopted by
various ecclesiastical authorities and enforced as the offi-
cial teaching of the church. The history of dogma has
claimed to pay attention to the doctrinal development be-
fore or after the formulation of such normative state-
ments only for the sake of the relation of this development
to dogma. In practice, however, the histories of dogma
have tended to expand beyond their self-imposed limita-
tions, whose arbitrariness becomes especially evident in
the terminus ad quem assigned to the study: the last
(or the latest) council or confessional document of a
particular branch of the church. Since most of Protes-
tantism had concluded its confessional development by
the middle of the seventeenth century, there could not
be a history of Protestant dogma, but only a history of
Protestant theology. Yet there was more to the history
of doctrine within Protestantism than the sequence of its
theological systems.

By relating what is confessed to what is believed and
to what is taught, this history seeks to take account of
how doctrines have developed. Without setting rigid
boundaries, we shall identify what is “believed” as the
form of Christian doctrine present in the modalities of
devotion, spirituality, and worship; what is “taught” as
the content of the word of God extracted by exegesis
from the witness of the Bible and communicated to the
people of the church through proclamation, instruction,
and churchly theology; and what is “confessed” as the
testimony of the church, both against false teaching from
within and against attacks from without, articulated in
polemics and in apologetics, in creed and in dogma.
Creeds and decrees against heresy will bulk large in
our documentation, as they do in that of the histories of
dogma; for what the church confesses is what the church
has believed and taught—or at least part of what the
church has believed and taught. In the history of dogma,
what the church believes and teaches apart from its
normative statements of faith is important as a com-
mentary on creed and dogma. In the present history of the
development of doctrine, the creed and dogma are im-
portant as an index to what the church believes, teaches,
and corifesses. We shall, to some extent, have to read
back from what was confessed to what was taught to
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what was believed; for as Count Yorck once wrote to
Wilhelm Dilthey, the difference between history and
antiquarianism is that history must be “regressive,” mov-
ing from the present to the past.

The relation between believing, teaching, and con-
fessing also implies that both the subject matter and the
source material for the history of the development of
doctrine will shift, gradually but steadily, as we trace it
through the history of the church. This is not intended
to say that a doctrine, once formulated, stops developing
and becomes fixed; not even the dogma of the Trinity
has stood perfectly still since its adoption and clarification.
It does mean that having developed from what was be-
lieved to what was taught, and perhaps even to what was
confessed, a doctrine gradually became part of the au-
thorized deposit of the faith. To trace its further develop-
ment we shall have to look, increasingly though by no
means exclusively, to its professional expositors, the
theologians, as they speculated on it both in their
philosophy and in their mystagogy, as they studied it and
criticized it, as they used it to interpret the very Scriptures
on which it was supposedly based, and as they expanded
and revised it. In later volumes of this history, therefore,
the history of doctrine will move into, but will never quite
become, the history of theology. A graphic sign of this
shift through the centuries is contained in the evolution
of the theologian’s vocation. During the years 100 to
6oo, most theologians were bishops; from 6oo to 1500
in the West, they were monks; since 1500, they have been
university professors. Gregory I, who died in Gog4, was a
bishop who had been a monk; Martin Luther, who died
in 1546, was a monk who became a university professor.
Each of these life styles has left its mark on the job
description of the theologian, but also on the way doctrine
has continued to develop back and forth between believ-
ing, teaching, and confessing.

The writings of theologians will, of course, be prom-
inent as a source throughout our history of doctrine, as
they are for the history of theology. If the theologians are
indeed the responsible spokesmen of the church, one
would expect their books to provide most of the informa-
tion about the development of doctrine. But it is not only
to their treatises on systematic theology that we must
turn for such information. Even in these treatises, more-
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over, they acted not only as refuters of heresy or formu-
lators of dogma or defenders of the faith, but as intet-
preters of Scripture. For example, Athanasius’s Orations
against the Arians consist of his explanations of a series
of biblical passages over which the Arian and the Nicene
parties had engaged in controversy; Thomas Aquinas was
rightly known as a “master of the sacred page”; and
Martin Luther, in the apt phrase of Heinrich Bornkamm,
was really a professor of Old Testament exegesis. Be-
cause, as our definition states, Christian doctrine is based
on the word of God, we shall be turning to the exegetical
works of Christian theologians as well as to their dogmatic
and polemical writings. We shall also examine the doc-
trinal implications drawn from certain proof texts of
Scripture. The history of biblical interpretation and the
development of hermeneutics deserve study on their own
merits and are not our direct concern here.

Viewing Christian doctrine as what the church believes,
teaches, and confesses on the basis of the word of God,
this history will not deal with the doctrinal content of
the Old Testament and the New Testament in their own
terms either. These constitute fields of research unto
themselves, and for our purposes the theology of the
New Testament is not what Jesus and the apostles may
have taught but what the church has understood them to
have taught. This is an ongoing process rather than a
given product. There are also practical reasons for be-
ginning with the second century, as suggested by the
story, probably apocryphal, of the German historian of
dogma who each year supplied more and more back-
ground material until in his final year of lecturing on
Dogmengeschichte he concluded the semester with the
christology of the Epistle to the Hebrews. Our very in-
sistence on the centrality of biblical exegesis in the
development of doctrine makes it unnecessary or undesit-
able to preface this history with an epitome of New
Testament teaching—not because we want to ‘‘sneak
past” the problem of ‘kerygma and dogma,” but be-
cause that problem must be worked out in the develop-
ment of the Christian tradition. Friedrich Schleiermacher
identified the twofold character of the New Testament as
“on the one hand, the first member in the series, ever
since continued, of presentations of the Christian faith”
and as, on the other hand, “the norm for all succeeding
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presentations ” For our purposes here—and for the out-
look of the men and movements whom we shall be
studying—the latter function 1s the decisive one

The form which Chrstian doctrine, so defined, has
taken 1n history 1s tradition Like the term “doctrine,”
the word ‘tradition” refers simultaneously to the process
of communication and to 1ts content Thus tradition means
the handing down of Chrstian teaching during the course
of the history of the church, but 1t also means that which
was handed down We shall have occasion 1n this volume
to examune the concept of tradition as 1t was formulated
over against ancient heresy, and repeatedly in later vol-
umes we shall be referring to the formal issue of tra-
dition, particularly when 1t became a matter of doctrinal
controversy or a factor 1n doctrinal development But we
shall be dealing not so much with the formal as the
material 1ssue of tradition, that is, with the changes and
with the continuities of various Christian doctrines as they
shaped history and were shaped by 1t Because it 1s with
tradition that we are dealing, we shall be interested not
only 1n change but also in continuity, not only in con-
flict but also 1n agreement The pedigree of heresy—for
example, the pre Christian and extra-Christian history of
Gnosticism or even the apparently insoluble debate over
whether Paul of Samosata or Lucian of Antioch 1s to be
regarded as the ancestor of Arianism—will not be cen-
tral to our inquiry For the same reason, the various
theological parties, some of them described by contem-
porartes and others invented by nineteenth-century his-
torians, will, more often than not, be mentioned only 1n
passing instead of being permitted to determine most of
our chapter headings On the other hand, the history of
such questions as the meaning of salvation will recerve
proportionately more space here than it does in most
histories of dogma

There 1s a sense 1 which the very notion of tradition
seems 1nconsistent with the dea of history as movement
and change For tradition 1s thought to be ancient, hal-
lowed by age, unchanged since 1t was first established once
upon a time It does not have a history, since history 1m-
plies the appearance, at a certain point in time, of that
which had not been there before According to the
Ecclestastical History of Eusebius, orthodox Christian
doctrine did not really have a history, having been true
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eternally and taught primitively; only heresy had a history,
having arisen at particular times and through the innova-
tions of particular teachers Roman Catholic polemics has
frequently contrasted the variations of Protestantism with
the stable and unchanging doctrine of Roman Catholicism
It seems that theologians have been willing to trace the
history of doctrines and doctrinal systems which they
found to be 1n error, but that the normattve tradition had
to be protected from the relativity of having a history or
of being, 1n any decisive sense, the product of a history
In the epigram of Page Smuth, it was only when “‘tradi-
tion had lost 1ts authority” that history was “pressed into
service ’

Upon closer examination, however, the problem of
tradition and history 1s seen to be more complex Even
the most doctrinaire traditionalist must be concerned with
such questions as the authenticity of works ascribed to an
ecclesiastical writer or of decrees attributed to a council;
he must trace the origin and transmission of quotations
that appear i1n the documents of the church, he must
investigate the social setting of his texts, to understand the
very meaning of the words All of these are historical
assignments, some of them with far more subtle impli-
cations than the need of simply checking dates or verify-
ing texts The history of hustorical theology as a discipline
of study demonstrates that the acceptance of orthodox
traditron has not necessarily been incompatible with crit-
ical history, even though this acceptance has often led
to an anachronistic reading of the history of doctrine
Such a reading accommodated early stages of develop-
ment to later dogmatic definitions by means of the
assumption that what eventually came to be confessed
must have been believed, if not taught, that it must
have been, as Cardinal Newman said, “really held every-
where from the beginning ** It 1s also evident that with the
nise of the modern critical method of historical research
has come nothing less than a new genetic way of viewing
tradition and of making the location 1n time of a particular
doctrinal formulation an essential element 1n the under-
standing of that formulation

The development of Chmstian doctrine 1s both an
1ssue 1n the study of Christian theology—perhaps the most
important 1ssue 1n contemporary Christian thought—and
a chapter 1 intellectual history, and 1t must be studied by
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the methods and examined by the criteria of both fields.
If it is read only as a branch of theology, as it usually has
been, its role in the history of ideas, both as a continua-
tion of pre-Christian lines of development and as a
persistent object of intellectual curiosity, may well be sub-
ordinated to the interests of a confessional, dogmatic
authority or of a speculative, individual system of Chris-
tian divinity. If it is read only in the context of the history
of ideas, its indispensable setting within the worship,
devotion, and exegesis of the Christian community will be
sacrificed to a historical treatment analogous to that em-
ployed by the history of philosophical systems; as Etienne
Gilson has noted, “the general tendency among historians
of medieval thought seems to have been to imagine the
middle ages as peopled by philosophers rather than
theologians.” But this is to neglect those elements in the
history of doctrine which have been, at one and the
same time, the most creative and the most reactionary,
namely, those that have come from the faith and the life
of the church.

Tradition without history has homogenized all the
stages of development into one statically defined truth;
history without tradition has produced a historicism that
relativized the development of Christian doctrine in such
a way as to make the distinction between authentic growth
and cancerous aberration seem completely atbitrary. In
this history we are attempting to avoid the pitfalls of both
these methods. The history of Christian doctrine is the
most effective means available of exposing the artificial
theories of continuity that have often assumed normative
status in the churches, and at the same time it is an avenue
into the authentic continuity of Christian believing,
teaching, and confessing. Tradition is the living faith of
the dead; traditionalism is the dead faith of the living.

The very concentration on continuity obliges this his-
tory to be sensitive to the processes by which doctrine has
or has not moved from being believed to being taught to
being confessed and back again, and in the course of its
exposition of development to contrast one stage with
another. Thus both the variety of Christian teachings
within history and their possible unity within tradition
are integral to the subject matter of this book, as well as
to its theological position. The theological presupposition
of this history, a presupposition which is in turn based
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upon a particular reading of history, is the variety of
theologies and the unity of the gospel—the unity as well
as the variety, and the unity within the variety. It is
based on an acceptance of genuine novelty and change in
Christian history and on an affirmation of true develop-
ment and growth. “Credo unam sanctam catholicam et
apostolicam ecclesiam.”



Acts 17:22-31

Praeparatio
Evangelica

To interpret the development of doctrine in the ancient
church, it is necessary to pay primary attention to the
condition and growth of the church’s faith and worship,
to its exegesis of the Bible, and to its defense of the
tradition against heresy; most of this book is based on a
study of materials used for such purposes. Yet it would
be a mistake to concentrate on these materials so com-
pletely as to ignore the relation of the theology of the
church to the Jewish thought out of which it came and to
the pagan thought which it sought to convert; for when
the church confessed what it believed and taught, it did
so in answer to attacks from within and from without
the Christian movement,, The relations of the church
fathers to Judaism and to pagan thought affected much
of what they had to say about the various doctrinal issues
before them. The development of the doctrine of the
person of Jesus Christ in relation to the Father must be
studied largely on the basis of writings drafted against
heresy, against Judaism, and against paganism. In the
case of most of the so-called apologists, only writings of
these kinds have survived, even though we know that
some of them wrote other books addressed specifically to
their fellow Christians. We must therefore attempt to
determine what they were believing and teaching on the
basis of what they confessed.

The risks involved in this procedure are obvious. If
the sermon of Paul on the Areopagus were the only
surviving scrap of evidence about his teaching, it would
be impossible to extrapolate the theology of his epistles
from this pericope. The character of the evidence has

II
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constrained many histories of the development of doctrine
in the first three centuries to rely on such extrapolation,
and hence to underemphasize or even to distort the doc-
trine being taught within the church of the time. There-
fore the discovery of even so slight a tract as the Paschal
Homily of Melito of Sardis compels a deeper sensitivity
to the relation between apologetics and proclamation.
There is also reason to believe that while treatises against
heresy and defenses of the faith against Jewish and pagan
thought were written down in order to be circulated,
among the faithful and perhaps among the gainsayers,
much of the positive instruction of the people was con-
fined to oral presentation. Even though the written sources
in their present state do not always make this explicit,
many of the same fathers carried on the apologetic and
the expository and the polemical responsibilities of
theology at the same time. The apologetic work of those
fathers is an important key—in the case of so decisive a
figure as Justin Martyr, the only key we have left—to how
they thought about the faith and doctrine of the church.

In addition, the relation of Christian doctrine to Jewish
and to pagan thought is a subject worthy of investigation
for its own sake. The very legitimacy of the development
of Christian dogma has been challenged on the grounds
of its supposed hellenization of the primitive message;
the contrast between Greek and Hebrew ways of thought
has been used to explain the distinctiveness of Christian
doctrine. These are only modern versions of an ancient
debate. The early church as a community and its theo-
logians wete obliged to clarify, for friend and foe alike,
how the gospel was related to its preparations and antic-
ipations in the nation where it arose as well as in the
nations to which it was being borne.

The True Isvael

According to tradition, only one of the writers of the
New Testament, Luke, was not a Jew. As far as we know,
none of the church fathers was a Jew, although both
Hermas and Hegesippus, for example, may have been;
Justin Martyr was born in Samaria but was a Gentile.
The transition represented by this contrast had the most
far-reaching of consequences for the entire development
of Christian doctrine.
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The earliest Christians were Jews, and in their new
faith they found a continuity with the old. They remem.-
bered that their Lord himself had said that his purpose
was to fulfill, not to abolish, the law and the prophets;
and it was useless for heretics to deny this saying. From
the early chapters of the Book of Acts we get a somewhat
idealized picture of a Christian community that continued
to follow the Scriptures, the worship, and the observances
of Jewish religious life. The members of the church at
Jerusalem, which Irenaeus called “the church from which
every church took its start, the capital city [ unrpdmores]
of the citizens of the new covenant,” followed James,
who, as “'the brother of the Lord,” was a kind of “'caliph,”
in refusing to acknowledge a fundamental cleavage be-
tween their previous life and their new status. Cleatly,
they recognized that something new had come—not some-
thing brand-new, but something newly restored and
fulfilled. Even after the fall of Jerusalem in A.D. 70, these
“Nazarenes” maintained continuity with Judaism; they
“wish to observe the ordinances which were given by
Moses . . . yet choose to live with the Christians and the
faithful.” But especially in the period before A.D. 70, the
tensions within Jewish thought were reflected also in
the beginnings of Christian theology. The party headed by
James manifested significant analogies with Palestinian
Judaism, while the missionary party which eventually
came to be identified with Paul, as well as the Christian
apologetics of the second century, reflected certain affin-
ities with the Jewish thought of the Hellenistic diaspora.

More fundamental than these parallels, however, is
the conflict between Hellenistic Jews and Hellenistic
Jewish-Christians over the question of the continuity of
Christianity with Judaism. After A.D. 70 that conflict
marked the relations between Christian and Jewish
thought everywhere. The extent and the scope of the
continuity produced controversy between Peter and Paul,
and this controversy went on troubling the church. Vari-
ous practical solutions were designed to meet immediate
problems of cultic and dietary observance, but these did
not issue in a consistent way of interpreting the theological
question: What is new about the new covenant? What-
ever else they may mean, the differences between the way
this question was answered in Acts 15 (with its crucial
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textual variants) and the way Paul discussed it in Gala-
tians do suggest the continuing difficulty which the
church faced. The leaders of both sides were Christians of
Jewish origin; despite their differing answers, they asked
the question of continuity between Judaism and Chris-
tianity with a deep personal poignancy.

As converts began coming more from pagan than from
Jewish ranks, the poignancy lessened and the obverse
side of the question became more prominent. For Jewish
Christians, the question of continuity was the question of
their relation to their mother; for Gentile Christians, it
was the question of their relation to their mother-in-law.
What was offensive about Christianity in the eyes of
Gentiles was, to a considerable extent, what it had in-
herited from Judaism. Celsus and other pagan critics
ridiculed the claim that God had put in an appearance at,
of all places, “‘some corner of Judea somewhere’’; and the
emperor Julian scoted the Jewish and Christian concep-
tion of God as “essentially the deity of a primitive and
uncivilized folk,” even while he chided the “Galileans”
for forsaking Judaism. Not only the Gentile critics of
Christianity, but also the Gentile converts to Christianity
demanded a decision about just how much of the Jewish
tradition they were obliged to retain. The attitude of
Marcion was a heretical instance of what may have been
a rather widespread resentment also among orthodox be-
lievers; for the Epistle of Barnabas, while not going as
far as Matcion in its rejection of the Old Testament, did
claim that the original tablets of the covenant of the Lord
were shattered at Sinai and that Israel had never had an
authentic covenant with God. Tertullian’s declaration, in
opposition to Marcion, that “today” there were more who
accepted the authority of the Old Testament than re-
jected it raises the question of whether the number of
those rejecting it may not at one time have been
considerable.

This struggle over the authority of the Old Testament
and over the nature of the continuity between Judaism
and Christianity was the earliest form of the quest for a
tradition that has, in other forms, recurred throughout
Christian history. The Christian adoption of Abraham as
“father of the faithful” and the Christian identification
of the church, the city of God, with the heritage of Abel
are illustrations of this quest. When the church formu-
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lated its quest for a tradition in a doctrine of correction-
and-fulfillment, it was enabled to claim as its own all the
saints and believers back to Abraham and even to Adam.
That doctrine of correction-and-fulfillment likewise
helped to set a pattern for the treatment of the problem
of tradition in subsequent centuries. Athanasius could
claim to have the tradition on his side despite the heretical-
sounding language of many of the fathers; Augustine
could seek to exonerate the Greek fathers of the charges
of Pelagianism; the orthodox opponents of Gottschalk
in the ninth century could seek to exonerate Augustine
in turn; the arguments between the Greek East and the
Latin West turned on the testimony of tradition; and the
Protestant Reformers could affirm their loyalty to the
catholic tradition despite their separation from Rome. All
these arguments followed the outline of the appropriation
of the Jewish tradition by the Christians of the first and
second centuries.

Primary evidence for the development of that ap-
propriation is a genre of Christian literature devoted
to a comparison of Christianity with Judaism. Within
this genre “there is no dialogue . . . which is conducted
on quite so high a level of courteousness and fairness” in
the early church as the Dialogue with Trypho of Justin
Martyr; and Justin’s treatise was only one of many. Vir-
tually every major Christian writer of the first five cen-
turies either composed a treatise in opposition to Judaism
or made this issue a dominant theme in a treatise devoted
to some other subject. Scholars are generally agreed that
Justin’s work represented the literary form of an actual
interview, but that it was composed many years after the
fact and reflected the author’s hindsight on the debate.
But it is equally clear that many of the later treatises
“adversus Judaeos” neither reflected nor envisaged such
interviews. Rather, the dialogue with Judaism became a
literary conceit, in which the question of the uniqueness
of Christianity in comparison with Judaism became an
occasion for a literary exposition of Christian doctrine
for a non-Jewish audience of Christian readers. When,
for example, Peter Abelard wrote his Dzalogue between
a Philosopher, a Jew, and a Christian, he may have in-
corporated some of the subjects still being treated in face-
to-face encounters between Jews and Christians, for these
were probably more frequent, even in the twelfth cen-
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tury, than the textbooks usually suggest But Abelard’s
primary purpose was a dialectical one, he was writing
to make Christians think, not to make philosophers or
Jews accept Christianity

Comparison of the treatises against the Jews from
the first three centuries has disclosed the recurrence of
certain biblical passages and conflations of biblical pas-
sages, certain historical references, and certain forms of
argumentation Thus, early in the twentieth century, the
discovery of the long-lost text of the Proof of the
Apostolic Preaching of Irenaeus in an Armenian version
provided additional support for the theory that there
existed a compilation “of Scriptural texts grouped under
argument-headings, intended to convince the Jews out
of the Old Testament 1tself that the Old Law was abol-
ished, that its abolition was foreseen 1n the Old Testa-
ment, and that its purpose had been to prepare and
prefigure the New Law of Christ” This commonplace 1n
Christian Iiterature, aimed at demonstrating that the
church had now become the new and the true Israel, may
well have antedated the Gospels themselves From the
traditional title of such treatises as Cyprian s To Quzrinus
Three Books of Testimonzes against the [ews, this set of
commonplaces has acquired the title “testtmonies’” The
literature of the dialogue with Judaism provides impor-
tant data about the developing self-understanding of
Christian theology, as well as about its understanding of
the differences between Christianity and Judaism

A prominent element 1n thss literature of the dialogue
was, 1nevitably, the 1ssue of the continuing validity of the
Mosaic law The Old Testament had declared that the
law was as permanent as the covenant with Israel, but the
Christians, “treating this covenant with rash contempt,
spurn the responsibilities that come with 1t” This
appeared to Jewish thought to be a repudiation of both
the law and the covenant Justin replied to Trypho's
charge by, 1n effect, stratifying the Old Testament law
The Christians retained whatever in the law of Moses
was ‘“naturally good, pious, and righteous’ —usually
whatever conformed to a reductionistic conception of the
natural Jaw Even among Jews, Christians insisted, the law
of nature took precedence over the law of Moses, as for
example when a woman gave burth to a child on the Sab-
bath This implied that “‘the providence which long ago
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gave the law [of Moses}, but now has given the gospel
of Jesus Christ, did not wish that the practices of the Jews
should continue ” Christians were not bound by anything
that had been addressed to the old Israel as a people
Such a stratification of moral, civil, and ceremonial ele-
ments in the Mosaic law proved very difficult to mantain
with any consistency, and the fathers could not make 1t
stick Irenaeus, for example, celebrated the superiority of
Christian doctrine and life to all of the law, including
the Decalogue, even though he also affirmed that “the
words of the Decalogue’ had undergone “extenston and
amplification’ rather than ‘cancellation” by Christ’s com-
ing tn the flesh

A more effective way than stratification for coping with
the Jaw of the Old Testament was provided by allegorical
and typological exegesis Here again the Epistle of Barna-
bas went further than most To the question Is there not
a commandment from God which forbids the eating” of
ceremonitally unclean animals, it replied “Yes, there 1s,
but Moses was speaking in spiritual terms ” The same
was true of the circumcision of Abraham Less drastic in
his spurtualization of the Old Testament commandments,
Tertullian argued that a “new law” and a “new circum-
caston” had replaced the old, which had been intended
only as a sign or type of what was to come Drawing
directly on sources 1n Hellenistic Judaism, Origen put his
interpretation of the Mosaic law nto the context of an
allegory on the exodus from Egypt, “with Origen the
allegory of Philo {on the life of Moses and the exodus}
will be incorporated into Christian tradition, and become
part of the traditional typology ’ A special feature of the
typology of the exodus was the anticipation of baptism
by the muracle of the Red Sea; baptism was, 1n turn, set
in opposttion to the crcumcision of the Old Testament
It 1s certainly an exaggeration to say that “by transform-
ing the Gospel into a New Law the Apostolic Fathers
returned to the mmpossible situatton of man without
Christ, for the term “new law’ and related terms such as
“under the law of Christ { Xpiordvopos] Wwere not devord
of the evangelical content which “law sometimes bears
in the usage of the New Testament At the same time 1t
1s evident that as moralism and legalism manifested them-
selves 1n Christian theology, much of the edge was re-
moved from the argument of Christian apologetics against



Ign Mag 9 1 (Bihlmeyer 91)

Rom 10 4

Luke 24 27

Funk (1961) 198

Iren Dem 42 (ACW 16 75)

Cypr Test pr (CSEL 3 36)

Tert Marc 4 42 2 (CCSL
I 659)

Acts 2 34-35 Just Dial 32 6
(Goodspeed 127)

PRAEPARATIO EVANGELICA 18

what was taken to be the “Pharsaical * conception of the
law

Although the law and the prophets belonged together
in the language of Jewish theology, Christian theology
identified 1ts cause with that of the prophets against the
law Ignatius argued that the prophets had observed Sun-
day rather than the Jewish Sabbath Christian apologetics
was even more asstduous n looking for proofs that Jesus
was the fulfillment of the prophetic promises than it was
in finding indications that he was the “end of the law ”
The beginnings of this process are evident already 1n the
New Testament, especially, of course, 1n books such as
the Gospel of Matthew and the Epistle to the Hebrews,
but also in the Gospel of Luke, the one New Testament
writer who has traditionally been identified as a Greek,
it 1s 1n this Gospel that the risen Christ “beginning with
Moses and all the prophets nterpreted to them in all the
[Old Testament] Scriptures the things concerning him-
self 7 The New Testament formula “that the Scripture
mught be fulfilled’ may sometimes refer to a result rather
than a purpose, but the translation ‘in order that [by
divine decree} 1t mught be fulfilled’ suggests that the
precise distinction between purpose and result 1s not
really applicable Irenaeus summarized the teaching of the
New Testament and of early Christian tradition generally
when he declared ““That all these things would come to
pass was foretold by the Spirit of God through the proph-
ets, that those who served God in truth might believe
firmly 1n them ~

The two purposes of the testimonies were to show
that Judaism, with its laws, had had 1ts day, and to prove
that “*he who had been foretold has come, 1n accordance
with the Scriptures” of the Old Testament, To this end
the testimonies compiled those passages that were most
readily applicable to Jesus as the Christ The rebellion of
the nations against Yahweh, as described 1n Psalm 2, was
fulfilled 1n the suffering of Christ “The heathen were
Pilate and the Romans, the people were the tribes of
Israel, the kings were represented in Herod, and the rul-
ers in the chief priests” The psalms that spoke of en-
thronement could be applied to the resurrection of Christ,
by which he had been elevated to the status of lordship,
already 1n the New Testament, Psalm 110 was a favorite
proof text for this claim The other favorite proof text
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was the description of the suffering servant in Isaiah 53.
The rabbis who disputed with Origen contended that it
“referred to the whole people [of Israel} as though a
single individual,” but the text was interpreted so unani-
mously and unambiguously as Christian Scripture that
even Trypho was constrained to admit that the Messiah
was to suffer, though not that he was to be crucified. The
“coming of the Lord” in later Jewish prophecy and
apocalyptic also referred to Jesus as the Christ; but now
it had to be divided into two comings, the first already
accomplished in the days of his flesh and the second still
in the future. Beyond the difference between humiliation
and glory it was not always clear what the basis was for
this division, which neither Judaism nor the anti-Judais-
tic Marcionites would accept. The assurance with which
this interpretation was set forth indicates that Christian
doctrine took the christological meaning of these passages
for granted.

What the Christian tradition had done was to take over
the Jewish Scriptures as its own, so that Justin could say
to Trypho that the passages about Christ “‘are contained
in your Scriptures, or rather not yours, but ours.” As a
matter of fact, some of the passages were contained only
in “ours,” that is, in the Christian Old Testament. So as-
sured were Christian theologians in their possession of
the Scriptures that they could accuse the Jews not merely
of misunderstanding and misinterpreting them, but even
of falsifying scriptural texts. When they were aware of
differences between the Hebrew text of the Old Testa-
ment and the Septuagint, they capitalized on these to
prove their accusation that the Jews had “taken away
many Scripture passages from the translations carried out
by the seventy elders.” Of special importance was the
Septuagint translation ‘“'virgin [rap@évos}’ in Isaiah
7:14, which had been adopted by the New Testament and
was canonized by early Christian writers. In Psalm 22:16
there may have been two Hebrew readings transmitted in
the Jewish tradition: “they have pierced my hands and
my feet” and “like a lion are my hands and my feet.”
Christian teachers, following the Septuagint, read
“pierced” and applied this verse, together with the entire
psalm, to the crucifixion; their Jewish opponents ‘‘main-
tain that this psalm does not refer to the Messiah.”

In addition to these variant readings and canonized
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translations there developed a group of Christian addi-
tions to the text of the Septuagint or, as Daniélou has
termed them, Christian targumin and midrashim, which
paraphrased and expanded passages from the Old Testa-
ment 1n ways that 